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EDITORIAL

A Millennium Challenge for Corpus
by Jack Shea

WhenAllen Moore,the new Presidenbf CORPUSU.S.A. suggestedh his inauguraladdresgCorpusReportsvol.
25,#1)that CORPUSIs "in transition"he offereda greatchallengeo the membershifo explorenewdirections.
Althoughhe pointedout thatwe havenot accomplisheaur primarygoal..... "to reinstateto activecanonical
ministry in the Roman Catholic Church those non-clerical priests who are qualified and ready to serve," he suggest
thatneverthelessg growingnumberaretroubledby the limitationsimplied in the statemenof the primarygoal.
He alsoraisedthe possibility thatthe organizatiormight supportandwork for otherreformissueswhile continuing
onthe questfor the attainmenbf the primarygoal.
In thisyear,whenCorpusU.S.A., CorpusCanadaandPresencidNueva(Mexico) areco-sponsoringhe Congres®f
the International Federation of Married Catholic Priests, | write as a member of Corpus Canada to propose a cours
of actionin responséo Allen’s welcomechallenge.
It strikesmethatat this pointin time, on the eveof a new millennium, thereexistsaninterestingandno doubta
providential convergence of events in the life of the Church and its redemptive mission, a convergence that could
provide a creative insight for a new direction for Corpus.
There appear to be three major developments that touch profoundly on the efficacy of the Church to share the "goa
news"of the paschamysteryandfulfill its mandateo "Go outto thewholeworld: proclaimthe goodnewsto all
creation. (Luke 16:16)
THE FIRSTPHENOMENON
In the first place, during the Second Vatican Council the Church adopted a new attitude towards the world. Second|
we now have a large number of married Catholic priests in our countries; and, thirdly, a strategic new approach to
the preaching of the gospel or evangelization is being encouraged.
Beforethe Council,theworld wasseenat the very leastasan obstacleto the missionof the Church,or atworst,a
sourceof evil from which Christiansmustdistancehemselvest the price of their salvation.Now, however we read
in the great"PastoralConstitutionon the Churchandthe World Today" (Gaudiumet Spes) thattheworld is seenin
anentirely newlight.
The Churchnow identifiesherselfwith theworld andits progressits joys, its hopesijts griefsandanxieties.The
Church and the world are intimately linked and everything genuinely human finds an echo in the Church because it
linked with humankind by the deepest bonds. The Church even expresses solidarity with the world as well as respe
andlove. In short,"the world is the theaterof humanhistory."
THE SECOND PHENOMENON
The second phenomenon is the presence today of many thousands of married Roman Catholic priests, even thoug
their mission and ministry are not yet recognized by the official Church. Nevertheless, they represent a new manne
of sacerdotal presence in this world.
Thetypical Corpusmemberis a marriedpriestwho lives with otherpeoplejust asChristlived amongthe peopleof
his day. This priest shops at the supermarket, endures the stress of commuter traffic, suffers from the fear of beinc
downsizedat work, shareswith his wife the costof puttingfood on thetable,is protectiveof his childrenand,in
general, experiences the same daily burdens and frustrations as any other citizen.
And yet this same person experiences the unity of priesthood and marriage and the compatibility of the two
vocations He lives this unity in thejoys andproblemsof daily living. But heis no longera cleric andthereforesees
no needfor thoseprotectionsandprivilegesof anotherage.Nor is heamonkliving in isolation.In his new
situation, even celibacy can be seen as a counter-sign to his contemporaries and could separate him from those w
whomhelives andworks.
|
THE THIRD PHENOMENON
Thethird elementin this examinatiorof a newrole for Corpusis the currentemphasi®on evangelizatiorandthe
correspondingnsightsinto preachinghe gospelin a post-moderrage.Writing somethirty yearsago,the Council
Fathers recognized that the gospel must now be preached in an entirely new environment. In fact they devoted an
entire chapter in Gaudium et Spes to the subject of "culture." Here they urge the people of God to try to understanc
the ways of thinking and acting of their contemporaries as expressed in popular culture to be better able to adapt
Christianteachingto the currentzeitgeist.
Soonafterhewasappointedasthe new Archbishopof Chicago,CardinalGeorgegaveaninterestingnsightinto the



current religious climate. He said we are just beginning to scratch the surface of the meaning of Vatican Il and it is
now time to enterinto the meaningof the Councilmoredeeplythanwe havein the lastthirty years.

In his view, the Church spent the last thousand years spreading the gospel from the Mediterranean area to the res
theworld. Thisinitial missionhasnow beencompletedthe gospelis now availableto the entireworld. Sowe are

now entering a new age of evangelization, one which will be significantly more difficult. Today, rather than
spreadinghe gospelin geographicasettingswe mustengagen a procesf inculturationby applyingthelessons

of the gospel to current social institutions and structures and invite our contemporaries to accept the radical deman
of justiceandlove thatareinherentin the messag®ef Jesus.

PopePaulVI expressedhis newprinciple of "inculturation"evenmoreclearly. Writing tenyearsafterthe Council

in the document "On Evangelization in the Modern World" (Evangelii Nuntiandi) he elaborated on the concept that
we mustnot limit the preachingof the gospelto individualsbut stressedhe needto instill the spirit of the gospel

into the very fabric of our modern culture. These are his words:

"...it is aquestionnot only of preachinghe gospelin wider geographi@reasor to evengreatemumbersof people,
butalsoof affectingandasit wereupsettingthroughthe powerof the gospelhumankind’sriteriaof judgment,
determiningvalues pointsof interestlines of thought,sourcesf inspirationandmodelsof life, which arein

contrast with the Word of God and the plan of salvation."

Sothestages setfor newbeginningsThe Churchandtheworld appearto havea newrelationship.Thereis anew
modelof ministry in our midstandwe arediscoveringnewinsightsinto the meansof sharingwith our friendsand
fellow-workers the excitement of the promise of our salvation.

Giventhis newsituation,whataretheimplicationsfor Corpus#irst of all, we membersf Corpusmustcontinue

to respectandsupportour brotherpriestswho chooseto live alife of celibacy.Also we mustbe supportiveof the
variousreforminitiativesin the Churchtoday,whetherthe Call To Action ConferencesWe areChurchmovement,
supportfor the Associationfor the Rightsof Catholicsin the Churchor women’sequalityin everyChurchoffice.
However,for manyCorpusmembersanewdayis dawning.lt is nolongernecessaryo live with the nostalgiafor a

former style of ministry. The priesthoodf JesusChristin which we areprivilegedto sharemeansmorethan
dispensinghe sacraments.!

We evenhaveSt. Paul’swordsto supportthis statementln anexaggeratethannerof speechhewentout of his

way to take no credit for administering baptism when he said, "I am thankful that | never baptized any of you after
CrispusandGaius."(1 Cor. 1:14).He thencontinuego explainwhathis ministry did entail,"For Christdid not
sendmeto baptize butto preachthe goodnews."(1 Cor. 1:17).In thesewordsPaulis but reflectinghis

participationin the mandateof Christhimselfwho said,"l mustproclaimthe goodnewsof thekingdomof Godto
theothercitiesalso;for | wassentfor this purpose'(Luke 4:43).

In my view, the greatestontributionthat Corpuscan!

makeat this pointin thelife of the Churchis to reflecton, andshare pur uniqueexperienceAs membersf this
remarkablesocialmovementve shouldchallengeoneanotherusingCorpusasthe vehicle,to articulateour

experiencen bringingthe messagef the gospelin our newenvironmentWe havethe exampleof St. Paul,who,

in orderto introducethe peopleof AthensandCorinthto the mysteryof Christandhis law of love, hadfirst of all to
understand the workings of Greek culture.

Whetherour membersarein socialwork, prisonministry, communityplanning,journalism,the professionsetc.,

we mustbeginto useour insightsinto the workingsof modernsociety.In short,we haveto build conceptual
modelswhichwill bring aboutthe necessarpastoraladjustmentsn churchpracticeto institutenewforms of

ministry to thefaithful andtheworld.

|

We needto bring to this taskthetools of the socialsciencesoncerningnstitutionalandsocialchange Otherpriests
before us have been similarly challenged and carried out this apostolate. For example, a Marist priest, William Fere
of Dayton,Ohio, wasactivelyinvolvedin suchpioneeringwork fifty yearsago.

During his recentvisit to Mexico City, PopeJohnPaulannouncedhatthis yearwould be a specialyearof
evangelizatiorduringwhich everyoneshouldbe invited to enterinto anencountewith Christ.| amsurethatCorpus

is readyto accepthe challengeof this newcommitment.

In the light of the new dimensions described above, the famous words of the Cure of Ars take on a new meaning:
"The world belongsto thosewho love it mostandwho provethatlove."



THE TRAGEDY OF REMI DE ROO
by Arthur Menu, Sidney, BC

1By now manyof The Journal'seaderswill haveheardhow RemiDe Roo, the retiredbishopof Victoria, was
forbidden by Rome from speaking to a conference sponsored by the International Federation of Married Priests. He
had already agreed to speak at the conference that was held in July of this year in Atlanta, when he received the let
instructinghim to notto speakHe decidedto obeyRome'ddirective,anddid not go to Atlanta.

Rome did not want him to speak at the conference because some of the people participating in the conference hav
publicly statectheir oppositionto somepapalteachingsDe Roohadnot thoughtthis a reasorto declinewhenhe

was first invited to speak. When he changed his mind and decided not to speak at the conference, it was not becau
he found Rome's reasons persuasive, but because he did not want to be perceived as going against Rome's order:
This affair certainlyraisesquestionsaboutthe relationshipof bishopsin the Churchto the pope.Vaticanll teaches
thatbishopshaveanoffice andanauthoritythatis properto them,andnot delegatedo themby the pope.Vaticanll
alsoteacheghateachbishop,asa memberof the collegeof bishops hasa pastorakesponsibilityfor thewhole
church,notjust his own diocese Rome'sactiontowardDe Roo appeardo challengethe teachingof Vaticanll.

De Roo has always presented himself as a champion of Vatican Il. Nevertheless, he chose to obey Rome rather tr
take a stand in support of conciliar teaching. That is a decision that De Roo made, perhaps as a matter of consciet
andl amnotgoingto criticize him for it. It maybethatDe Roo'sinterpretatiorof Vaticanll requiredhim to accede

to Rome's demand. Or he may have had personal reasons of which we are ignorant.

What makes me sad -- and the reason | have entitled this article "The Tragedy of Remi De Roo" -- is that De Roo
missed a wonderful opportunity to live more deeply the beatitude of Jesus, "Blessed are those who are persecuted 1
righteousness' sake, for theirs is the kingdom of heaven. Blessed are you when people revile you and persecute yc
and utter all kinds of evil against you falsely on my account. Rejoice and be glad, for your reward is great in heavel
for in the same way they persecuted the prophets who were before you" (Mt 5:10-12).

Let it be said that De Roo has already lived this beatitude because of the criticism he has received from conservatiy
elementsn the CatholicChurchfor someof the progressivahingshe hasdoneasthe bishopof Victoria.
Neverthelesshe hasretainedhis positionof honourin the hierarchyandin the Church.

If he had defied Rome, as the Israelite prophets defied the kings of Israel, in order to hold up the prophetic vision of
Vatican Il, he would have suffered Rome's wrath and would have become persona non grata to many bishops. He
would havelosta measuref influencein the councilsof the bishops He would havelost the friendshipof some
importantpeople.

But what would he have gained? He would have shared in the suffering of Jesus who was rejected, cast out and
defamed by the religious and civil authorities of Israel. He would have shared in the suffering of countless Catholics
who have been excluded from participation and honour in the Church because they obeyed their conscience rather
than ecclesiastical authority.

He would have stood in solidarity with the outcasts of the Church: the married priests, the divorced and remarried, t
homosexuals.

As a married priest | have experienced the reward of the beatitude, which God begins to bestow even in this life. By
experiencing the rejection of Church authorities, their refusal to recognize my vocation as a married priest, | have h
atasteof the cupthatJesugdrank.But this tastehasbroughta depthto my relationshipwith Jesughat| neverhad

as a priest before my marriage. It has made me more a man of prayer, more a man dependent on God and less
dependent on the approval of human beings.

As a celibate priest | stood in solidarity with marginalized people in principle and intellectually, but as a married
priest | found myself in their company and accepted as one of them. These were people who had found God in a pli
where the Church said God could not be. They were priests who found God both in their priestly vocation and in



marriage. They were people who had gone through a divorce without benefit of a Church annulment and found Goc
in a second marriage. They were homosexuals who found God in the intimate love of a person of the same sex.

| don'twantto romanticizeus. It hurtsto losehonourandprivilege. It hurtsto bethe objectof condemnatiormnd
contemptlt causeglistressemotionalpainandanger.Priestswho weretaughtto hatetheir sexuality,flee intimacy,

and live in a state of infantile dependency on Church authority, are not always successful in meeting the challenge
marriage and making their own way in the world. They may suffer frequently from depression and anxiety. They ma
not be easyto live with. Theymayreactto the excessiveotherworldlinesf their life in the clergy by naively

buyinginto the materialismthat pervade®ur secularculture. They may venttheir angemot only on the Churchthat
castthemout but on their fellow outcastsThey may abuseothersin the sameway theywereabusedy the Church.

No, | do notalwaysfind my fellow outcastgo be pleasantompanynor do they alwaysfind meso.But | will say

this about us outcasts: we are real. Our choice to believe in God as we found God, and the suffering that choice
broughtus,hasmadeusreal. Our relationshipsnay sometimede rocky, but they arerealhumanrelationships.
Somehowwe havelostthe meango pretendthatwe areanythingbut flawed humanbeings.If youjoin our

companyyou will alwaysbe awareof hangingon the crossof beinghuman.The only thing we canoffer you are
honesthumanrelationships.

BishopDe Roo, you will alwaysbewelcometo join us.



The Rock

An Exegesis of Matthew 16. 17-19!
by Michael Zarb, Cobble Hill, BC
Matthew16.17-1%hasbeenusedby theleadersof the Catholicchurchto claim manypowers Whenthis passagés
seen through the eyes of first century people, not yet overburdened by later patristic and medieval interpretations, i
takes a different meaning.

The majority of scholarsconsideMark to be thefirst gospelwritten in the 70s,andthenin the 80sand90s
Matthew and Luke were written using Mark as one of their sources.

The passagelealingwith Peter'sstatemenaboutthe personof Jesusat Caesare®hilippi is foundin all three
synopticgospelshowever the partcontainingthe sayingof Jesusaboutthe 'rock’is exclusivelyMatthaeanwhich
from the outsetmakesit suspectHadthis saying,soimportantfor the authorityof the popesasmedieval
theologiangmakeit to be,beenin thetradition of a historic event,the omissionby both Mark andLuke would bein
dire needof anexplanationObviously,the sayingis anadditionto the storyasfoundin Mark. It is strictly
Matthaean material added either by the author of Matthew's gospel or even added later.

Here is the context:

16.13-14- At Caesare®hilippi Jesusasksotherpeople’sview of himself; andthe reply of the disciplesfollows.!
16.15-16- Jesusasksthe disciplestheir opinion abouthim; Peteranswerdor the disciples.!

16.17-19- Jesuspromisesto Peter.!

16.20- The chargeto secrecy.!

16. 21 - First predictionof Jesusteath.!

16.22-23- Peter'sebukeandJesustebuff.!

16.24-26- Conditionsof discipleship.!

16.27-28- The Sonof Man comesin judgement.

Thepartthatconcernsushereis v.17-19.

In this whole passagévv. 13-28), Matthewbringstogetherthe threetitles of JesusSonof Man (v.13,"I" in Mk
and Lk), Messiah (Christos) and Son of God (v.16); and then again Son of Man twice at the end of the pericope
(v.27,28).Matthewis emphasizinghetitles; obviouslyhis concernis the aggrandizemeraf Jesusnot of any other
person.

In Peter'sstatemen{v.16), Matthewadds'the Sonof theliving God'to the 'Messiahin Mk andLk. Further,it is
alsoequivalentto the questionof the priestat thetrial (Mt 26.63)againdifferentfrom thatof the othersynoptics.
Matthew's editorial hand is clearly evident.

In vv. 17-19,in responsdo Peter'ssolemnstatementMatthewaddsa sayingby Jesuswhich s, probably,entirely
Matthew'sown creation.Matthew'slove for triadic formsis exhibitedhereatits best- threeparts,eachonealso
containingthreeparts:!

1- a (17b) "Happy areyou, SimonBarjona,!

b (17c) becausdlesh andblood hasnot revealedthis] to you,!

¢ (17d) but my Fatherin heavenhasrevealedthis to youl].!

2- a (18a)And | sayto you, you are'alooseRock'[Gk.petros (masc.)],

III'b (18b)andon this bedrock[Gk. petra (fem.)] | will build my community,!

Il ¢ (18c) andthe gatesof Hadeswill not overpowerit.!

3-a (19a)l will give youthekeysof thekingdomof heaven,!

b (19b) andwhateveryou bind on earthwill havebeenboundin heaven,!

Il ¢ (19c) andwhateveryou looseon earthwill havebeenloosedin heaven."

v. 17 - Jesus approves Peter's statement and declares him 'happy, blessed'; however, he does not credit its conter
him, but ratherto a specialrevelationof the Father;surelythereis no valid reasorherewhy JesushouldmakePeter
thefoundationof his community.

v. 18-The Greekspeakingnemberof the Matthaearcommunitywould easilyseethe punon the nameof Peterbut

would also recognize the normal meaning of the terms used; they knewpthadsai'e. 'a loose rock or detached

stone' is not getrd', 'bedrock’, the word used in the parable of the Wise Builder (7.24) which Matthew surely has in
mind here.Petros is equivalento lithos the stoneor rock onebuildswith (or throwsat dogs,asthe ancientdid!);



so,sincePeteris therepresentativef the discipleswho arethe presentommunityof Jesushe,with thedisciples,
would be part of the superstructure, not the foundation.

In Matthew'smind, Jesusasthe wise builderof the parable buildson a firm foundation(7.24),namelythe

revelationof the Father,noton aweakmanlike Peterwhois a'Satananda 'stumblingblock' asheis calleda few
verseshelow (v.23) . Thedemonstrativethis' refersto whatJesuss talking about,i.e. the revelationfrom the

Fatherthat Jesuds the MessiahandSonof God, in the sameway that'thesemy words'arethe 'rock'in 7.24.If
MatthewmeantPeterto bethefoundationthen,whenJesusvasaddressingpim, it would havebeenmore

appropriatefor him to say:" 'onyou'l will build my community."But Matthewchangedhetermsfrom ‘petros' to

'petra’ thus using another word with a another meaning and in a another gender; and he did so, precisely, because |
did not mean the same 'rock’. This consideration is crucial for the correct interpretation. The emphasis is on the fac
thatJesustommunityis to be built on afirm foundation.Whatqualitiesor attributesdoesPeterhaveto qualify asa

firm foundation? His nickname as 'a stone'? Hardly.

From the considerations above, allow me to paraphrase the text: "And | tell you, indeed you are a building stone [a
your nickname states] since the Father revealed this to you; and in addition, on this bedrock (the revelation of the
Father)l will build my community."Matthew'sintentionhereis notthe aggrandizemeraf Peter.Rather heis

pointing out with emphasighatthe faith of the communityrestson the firm foundationof Jesusidentity asthe
Messiahthe Sonof God. Revelationis the majorthemeof the pericope.

'My community":!'This is not the communityof disciplesof the historic Jesusof Nazarethput ratherthe future

disciples of the Matthean community. The historical Jesus of Nazareth did not look forward to an organized
following, aninstitution,to succeedim, but to the comingof a newsupernaturabrder,thekingdomof God.

Indeed, Jesus of Nazareth was a Jew, lived as a Jew and died as a Jew; as such, it was unthinkable for the historic
Jesudo startanothemeligion. Matthew'sJesustherefore s the exaltedJesusthe Jesusf the faith of the

Matthaean community. It is he who speaks and is even represented as having divine prerogatives, (cf. the Son of
Man comeswith 'his'angels(v.27) andthe Sonof Man comingin 'his'kingdom(v.28); cf. alsothefinal judgement
sceneMt 25.31ff.). Sothis is the communityof the Jesusof faith, the Matthaearcommunityin the 90sthat

believesthat Jesuss the Messiah the Sonof God.

|

'‘Gates of Hades': Gliddes' and Heb.sheol' meaning the abode of the dead, but at times, also, of demonic powers,
andis thususedfor the personifiedoowerof death.Theterm'gatesis sometimesisedmetonymicallyfor the'city’

andby extentionfor its 'rulers'.Sotheimageryhereis that of therulersof the underworldburstingforth from the

gatesto attackthe people the communityof the Messiahthe Sonof God- perhapsareferencdo persecutionshe
Matthaearcommunitywasundergoingat thetime. This is theimageryof Jewishapocalyptistsvho believedthat

the powersof cosmicchaosjn the endtime, would unleashunparalleledribulationupontheworld (cf.. Rev9.1-

11). Possibly Matthew uses the 'gate' image here, instead of a clearer 'the powers of Hades', in order to parallel the
'keys'connoting'gatesof the kingdomof heaven.

v. 19 - 'Keysof thekingdomof heaven'The Matthaeanlesusisesthe futuretensein v.18-19preciselybecausét is
not the historicalJesusvho is speakingbut the authorof Mt speakingto his community.The historicalJesus
couldnotyet bequeattany authorityto his disciplesbecauset thattime the scribesandthe Phariseestill sat'on
Moses'seatandtheywereto befollowed (23.2-3).1t is only the exaltedJesuswvho claims,"All authorityin heaven
andon earthhasbeengivento me" (28.18);he hasa kingdom(v.28), sitsin judgementasking (25.40)andis thus
ableto handoverthe'keysof thekingdom'.

Matthewheretransfersthe keys'from the Q passagélLk 11.52'thekey of knowledge// Mt 23.13wherethe scribes

and Pharisees shut the kingdom of heaven), to the Matthaean community represented by Peter. 'Keys' here (v19) ¢
not seemto connotethe meango openin orderto enableentryinto the kingdom,but, rather,to permitGod's

dominionto extendfrom the heavenlysphereo the earthlyone,asin 'your kingdom/dominioncomeon earthasit

is in heavenin the Lord's Prayer(6.10,exclusivelyMatthaean)the following partof the promisemakesthis clear.

The community of the exalted Jesus has the 'keys' and in chapter 28 they are enjoined to make disciples of the
Gentiles to open/reveathe kingdomfor others teachingthemto observelesuslaw, for "l (thefoundationthe

'petra’) will bewith you always,to the closeof theage"(28.18-20).,



'‘Binding andloosing':!!this idiom, in rabinicaltradition almostalwaysdenotesauthoritativehalakicdecisionsThe
Greekof this statements ambiguous:

A.- classicallyasafuture perfect,it translates,will havebeenbound/loosed,*theactionin the secondpartis prior

to thatof thefirst part,meaningthattheactionin heavernis beforethe actionon earth,or

B.- the Greek past participle is taken as an adjective and is thus rendered: "will be bound/loosed," meaning that the
actionin heaverfollows thaton earth.Thisis the traditionalinterpretationyery convenienfor the powergrabbers.!
Interpretation B turns theology upside down: first earth decides, then heaven has to follow, making the human the
decider and God the lackey, the follower. This is an abrogation of the prerogatives of God diametrically opposite to
thetheologyof Matthew,for whom Godis sovereigrandsupremeThis would be the acmeof blasphemyfor the
contemporariesf Matthew.Moreover,settingup Peterasthe chiefrabbi,the arbiterof 'halakah’, runs counter to
Matthew'sexplicit prohibition of hierarchicaleadersat 23.8-10:"v.8 -But you arenot to be calledrabbi,for you

have one teacher, and you are all students; v.9 -And call no one your father on earth, for you have one Father, the
onein heaveny.10-Nor areyou to be calledinstructors for you haveoneinstructor,the Messiah."Eventhetitle

'pope'(Gk 'papasl.e. father’)rubsagainsthe grain of this gospelsaying!

On the other hand, interpretation A keeps theology right side up: heaven decides and earth is to follow. The
community,firmly establishen the revelationof the Fatherandin possessionf the keysthatenableGod's

dominionto pourdownon earth,will makesureits decisionsconformto thosealreadyestablishedn heaven.!
SoMatthewis heresayingthatthe communitylearnsits 'halakah' (way, rule of life) not from any manbutfrom

God or the exalted Jesus. Note that this saying is repeated at 18.18, addressed to the disciples, obviously indicatir
thatin Matthew'smind this 'bindingandloosing'is not the exclusiveprerogativeof Peterbut of the whole

community,asit is meantto bein this passagesincePeteris representinghe community.

Notethefuturein thesesayingsthisis a promise;the historicalPeterdoesnot receiveanything- no keys,no status
asfoundation,no authority,no power.Onehasto askthen:whendid the actualinvestitureof powerto Petertake

place? In fact, it is nowhere to be found. How can that be? How could such an important event not be recorded? He
it takenplace ,wouldn'tthe authorof Acts, who mentionsthe stayof forty daysof theresurrectedesusmention
thisimportanteventto boostup theimageof oneof thetwo heroesof his book?If Peterhadthis extraordinary

powerto bind evenGod,why would Paulrebukehim, precisely,onissuesof 'halakah'?: Gal 2.11- "But when

Cephas came to Antioch | opposed him to his face, because he stood condemned. 12 For before certain men came
from James, he ate with the Gentiles; but when they came, he drew back and separated himself, fearing the
circumcision party. 13 And with him the rest of the Jews acted insincerely, so that even Barnabas was carried away
by theirinsincerity.14 But whenl sawthattheywerenot straightforwardaboutthe truth of thegoodnews,| saidto
Cephaseforethemall, 'If you, thougha Jew,live like a Gentileandnotlike a Jew,how canyou compelthe

Gentiles to live like Jews?" Peter the vacillator, a wobbly foundation indeed!

Peterwascertainlyoneof the pillars (Gal 2.9) of the nascenMessianiomovementput hedid not havethe
extraordinary powers that the Roman Catholic church claims for him and for his supposed successors.

Ed. Note: Michael Zarbis a Scripturescholarandformermemberof the Frenchiteamof the 'EcoleBiblique de
Jérusalem' that originally worked on the Dead Sea Scrolls. The editors asked him to do an exegetical study of this
crucialpassagén Matthewthat Romanbishopshavelong claimedto bethe scriptural'bedrock'uponwhich papal

power rests.



Synod of Jerusalem Keynote Address, Aug. 1, 1999
by Louise L. Haggett, Synod President

Forthebenefitof thosewho arenot awareof the history of the Synod,| shalloffer a brief explanationasit began

with thework of the Spirit anda woman.David Ricetells the storyin his book"Shattered/ows":!

Carla Camellini, a charismatic, received messages from Jesus in prayer for eighteen years. Fr. Conrad Baisi, a

theologian, seminary professor and spiritual advisor studied her case for ten years and thought her charism was

similar to that of Teresa of Avila.

Don Paolo Camellini was a parish priest of a mountain village in the Apennines where Carla used to take her two

children for holidays before she was widowed. She knew Don Paolo only slightly.

In 1970, Carla went to Don Paolo and told him she had had a revelation that they should get married, so as to

dedicate themselves to the cause of married priests. Jesus had told her that he wanted married priests, but only in

holiness, 'holy as priests, and holy as spouses.'

IThoughdevotedto his celibatelife, Don Paolowrote a letterto his bishoptelling him that"Jesusaskedherto

marry me." Paolo's dispensation came within a month. When David Rice asked Carla what Jesus' exact words wer
shereplied,"Do notfearthis choice,becausédt (the marriedpriesthood)s a spotof oil thatgrowsalwaysbigger,

and that no one can ever stop. | wanted this mission for a renewed Church. Because too much blood has been pot
out for this my work in you..."!

ITenyearslater,in 1980,Carlatold Don Paolo,"Jesugold meit is time to go out andtalk to everybody,in any

way possible Like at Pentecost.This is how the internationalgatheringsegan.Thefirst, a Synod,washeldin

Ariccia just outside Rome and was attended mostly by Europeans. The coordinators were Paolo Camellini, Germat
theologian Dr. Heinz Jurgen Vogels and Lambert Van Gelder, a Dutch Augustinian church journalist. All have since
served on the International Federation's board and were or are president of their respective country's married priest
organizations. Currently, Vogels and Van Gelder are co-editors of the Federation's newsletter, "Ministerium Novum
andmemberf the ExecutiveCommitteeof this Synod.

IThesubjectof thefirst Synodwasthe desirabilityof a marriedpriesthoodwith a specificfocuson biblical,

theological and historical data. It was at this meeting in Ariccia that the idea of founding an International Federation
out of the 30 nationalgroupsof marriedpriestscameto be. Its first gatheringfrom thenon calledCongresstook

place also in Ariccia two years later in 1987. International Congresses have been held every three years since, in
Netherlands in 1990, Madrid in 1993 which | had the privilege of attending, Brazil in 1996 and the Atlanta Congres:
thisweek.As David Rice putit in his book, "Each(meeting)hashadits own particularflavor andemphasisAs

experience accumulates, thinking matures and goals are refined."

IThe second Synod took place in Assisi in the fall of 1995, a few weeks before the earthquake that damaged the
basilicaandburial groundof St. Francis.This wasanawe-inspiringoccasiorfor thoseof uswho attendedWithout

a specific agenda, the outcome of the Assisi Synod was a prophetic view of the church of the future in home-basec
worshippingcommunities.

IThethird Synodwasto takeplacein Jerusalenin the year2000,the reasorfor its name.The Federation'$oard
decidedthatit beheldin Atlantain conjunctionwith the CongressThe succes®f the Jerusalem/Atlantaession,

like Assisi, will depend on three freedoms:

I1. Freedonof expressiorby participantsThe participantamusthavecompletefreedomto expresshemselvess

agentsof the Spirit, evenif it meansjuestioningsomeof theinterpretation®f the Gospel.JesuitChrisMoss

wrote: "the Scriptures were written from within a patriarchal society, in which women were considered inferior to
men and in a society with a pre-modern understanding of sexuality...;"

12. Freedonfrom judgment.This Synodis not aboutjudgingsomeoneelse'smessagelt's aboutthewonderand

aweof thatmessageAfter all, the Holy Spiritis in chargeof the Synod.Freedomis not freedomunlesswe are

willing to give it away.

13. Freedonto accepta differentcourseof action. This meanghatwhile the Synodmay havehadanopening

agendato criticize or ignorea messag¢hatis contraryto our beliefswill beto refusethe overallmessage.

IEd. Note: This text was excerpted and edited by F. Brassard.

Document of the Synod of Jerusalem, Session in Atlanta, GA, August 1-3, 1999
Fromtheearliestdays,the Peopleof God,undertheinfluenceof the Holy Spirit, haveoftengatheredat timesof
crisisin theform of aHoly Synodto searchfor newdirections.



lIn the spirit of the First Councilin Jerusalemandthe SecondvaticanCouncilandits responséo the signsof the

times, we too wish to address the needs of the People of God and their profound longing for a basic modification ir
the exercise of pastoral leadership.

IThis Synod, authorized through Baptism and Ordination and representing different callings in the Catholic Church,
makestheserecommendationt the Bishopof Rome,Peter'ssuccessor.

lIn responseéo theinvitation of JohnPaulll to discusswith him how to exercisehis ministry (Ut Unum Sint

no.95)we askhim to:!

11) Renouncehe recentcustomof appointingbishopsandrestoreit to thelocal communitieshecausédeterdid not
appointthe otherapostlesJesudid. (LumenGentium27)*

12) Convokea UniversalCouncil of all ChristianDenomina-tionsasrecentlyrecommendedy the Secretary

General of the World Council of Churches, to review the decisions and practices of the second millennium in the
WesternChurchregardingprimacy,infallibility, collegiality, ministry, sexuality,andsocialandecclesiajustice.**

IIn conclusionthe membersof this Synodrespectfullyurgeour brotherJohnPaulll to respondoositivelyto the
proposalgpresentedhere.In the meantimethe Peopleof God havetheright to havetheir spiritualneedamet. We

continueto follow our calling from Jesusn respondingo them.

I* Cf. supportingcommentaryno. 1 (availableuponrequest)

I** Cf. supportingcommentaryno. 2 (availableuponrequest)

Human Rights in the Church and Reconciliation
| Final Declaration of the Fifth Congress of the
International Federation
of Married Catholic Priests

TheInternationalFederatiorof Married CatholicPriestsmeetingin Atlanta, Georgia,from July 28to Augustl,

1999,with representativeBom four continentsandsixteencountries gxploredtheissueof humanrightswithin the

Church and Reconciliation.

IWe notethatthe recognitionof humanrightsasa fundamentatharterfor the humanfamily waspowerfully setin

motion by the AmericanRevolution(1776),the FrenchRevolution(1789),the UniversalDeclarationof Human
Rights(1948)andthe SecondvaticanCouncil (1965).We areespeciallyconsciousf theserightsaswe meetin

Atlanta, the city where the civil rights of all people were eloquently proclaimed and prophetically declared.

IWe expresdisappointmenthatthe institutionalRomanCatholicChurchdoesnot acknowledgeandpromoteall
thehumanrightsof its membersThereis a dichotomybetweerthe preachingf the Vaticanto theworld andits
practicewithin its own householdWe marriedpriestsbelievethatobligatorycelibacyviolatestheright to marriage

givento all in Genesisandthe New Testamentaninalienableright thatmustnot be violatedby any human
institution.PopePiusXI himselfdeclaredhat"no humanlaw cantakeawayfrom peoplethe original humanright

to marry" (CastiConnubii).

IWe observethatin a centurywhenhumanrights havebeenexpresslyappliedto women,thatthe Vatican,although
declaring that women should be honored and recognized as equal, is not willing to grant women equal authority in
the Church.

IWe declare, furthermore, that a more evangelical and collegial approach to authority and structure in the Church
would protect the human and Christian rights of all its members. We endorse the recommendations made recently
theinternationalSynodsof AsiaandOceanieacalling onthe popeto follow morefaithfully theteachingof the
SecondvaticanCouncilon collegiality. This sameCouncil calledfor the recognitionof the sensudidelium of the

laity (LumenGentium,12). This hasbeendiscountedIt alsocalledfor bishopsto beregardednotasvicarsof the
popebutasambassadorsf Christ(LumenGentium,27). This hasbeendiscounted.

IWe recognize that our agenda for prophetic reform cannot succeed unless God's Spirit moves it forward and God's
People receive it. We know also that imagination and creativity and courage and, yes, even humour are the signs «
God's presence and grace.

IWe call, therefore jn this Jubileemillennial year,for reconciliation:by the recognitionin the CatholicChurchof

full human rights for all its members and, especially, by the recognition of equality for women and the freedom for
prieststo marry.Sucha Churchwill witnessto theworld theliberty, equality,andsolidarity of the Peopleof God.



